FIRST READING — C EASTER 5

A reading from the Acts of the Apostles.

Pavse = ane loek vp @t the assemBly

Lystra = LISS-truh
Paul and Barnabas returned to Lystra, Iconium = eye-KOH-nih-uhm
then on to Iconium and Antioch. Pisidia = pih-SID-ih-uh
There they strengthened the souls of the disciples Pamphylia = pam-FIL-ih-uh
and encouraged them to continue 1n the faith, saying, Perga = PUHR-guh
“It 1s through many persecutions Attalia = at-tuh-LIGH-uh

that we must enter the kingdom of God.”

And after they had appointed elders for them m each Church,
with prayer and fasting they entrusted them to the Lord

in whom they had come to beleve.

Then they passed through Pisidia and came to Pamphylia.
When they had spoken the word in Perga,

they went down to Attalia.

From there they sailed back to Antioch,

where they had been commended to the grace of God

for the work that they had completed.

When they arrived, they called the Church together

and related all that God had done with them,

and how he had opened a door of faith for the Gentiles.

PEUWSE for Lzl seconds
¢ & o then look up at the people

and say SLOWLY:

The WORD of the LORD. Thanks be to God.



SECOND READING — C EASTER 5

A reading from the book of Revelation.

Pavse = ane loek vp at the assembly

Then I, John, saw a new heaven and a new earth;
for the first heaven and the first earth had passed away,
and the sea was no more.

And I saw the holy city, the new Jerusalem,
coming down out of heaven from God,

prepared as a bride adorned for her husband.
And I heard a loud voice from the throne saying,
“See, the home of God 1s among humans.

He will dwell with them as their God;

they will be his peoples,

and God himself will be with them;

he will wipe every tear from their eyes.

Death will be no more;

mourning and crying and pain will be no more,
for the first things have passed away.”

And the one who was seated on the throne said,
“See, I am making all things new.”

PEUSE for plaladA3 seconds
* o o then look up at the people

and say SLOWLY:

The WORD of the LORD. Thanks be to God.




GOSPEL

The Lord be with you.

A reading from the holy gospel according to John.

Before the festival of the Passover;

Jesus knew that his hour had come

to depart from this world and go to the Father.
Having loved his own who were 1n the world,

he loved them to the end.

During the supper, when Judas had gone out, Jesus said,
“Now the Son of Man has been glorified,

and God has been glorified in him.

If God has been glorified 1n him,

God will also glorify him in himself

and will glorify him at once.

Little children, I am with you only a little longer.

I give you a new commandment,

that you love one another.

Just as I have loved you,

you also should love one another.

By this everyone will know that you are my disciples,
if you have love for one another.”

The GOSPEL of the LORD.
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And with your spirit.
Glory to you, O Lord.

Praise to you, Lord Jesus Christ.



SCRIPTURE IN DEPTH
Reading I: Acts 14:21-27

On the homeward leg of the first missionary journey, Paul and Barnabas revisit the
communities they had established on their outward trip. Current scholarship tends to re-
gard the ordination of elders (presbyters) in Acts 14:23 as a Lucan anachronism.

In Paul’s churches, if 1 Cormthians 1s typical, the ministry was charismatic (1 Cor 12:4-
11, 27-30). Here Luke describes an ordination service as he knew it in the Church of his
day.

But whether it 1s the charismatics of the Pauline age, the elders of Luke’s time, or the
threefold ministry of the second century and after, the function of all these ministries 1s to
keep the Church on the foundation laid by the original apostles.

When the apostles return to the church in Syrian Antioch, they report, not what they had
done, but what “God had done with them.” It was he, not their own missionary strategy,
that had opened a door of faith to the Gentiles.

Responsorial Psalm: 145:8-9, 10-11, 12-13

Thus 1s another psalm of exuberant joy. The psalmist exults in God’s mighty acts in crea-
tion and 1n salvation history.

In the earlier part of the Old Testament, the kingdom of God 1s a timeless truth. Later 1t
seemed that God’s kingship was denied by the disasters that had befallen his people, and,
as a result, the hope arose that God would eventually reestablish 1it. He was always king
de jure, but at the end he would become king de facto.

The New Testament message 1s that this has now happened—Dby the resurrection of Jesus
Christ from the dead. So the deeds and works that the Church celebrates are comprised
in the salvation history of Christ’s death and resurrection.

God’s kingdom 1s now maugurated de facto through the Easter events.
Reading II: Revelation 21:1-5a

This 1s John the Seer’s vision of the new heaven, the new earth, and the new Jerusalem.
These “new things” have been established i principle through the resurrection, and they
are anticipated m the life of the Church.

Now God does mmdeed dwell with his people, though only 1n the veiled form of the word
and the sacraments. Here there 1s a foretaste of that joy. But not until the end will all
tears be wiped away from the eyes of his people.



Mourning and crying and pain are certainly not unknown mn the Church, but faith knows
that even now all things are being made new.

Gospel: John 13:31-33a, 34-35

It helps make sense of the opening passage, with its five bewildering references to the glo-
rification of God and the Son of man, if we regard it, with some recent commentators, as
an early Christtan hymn.

It celebrated the enthronement of Christ as Son of man at his exaltation and looked for-
ward to his coming in glory. This explains the shift from the past tense to the future:

Now 1s the Son of man glorified,

and 1 him God 1s glorified [at Christ’s
exaltation];

if [since] God has been glorified in him
[at the exaltation],

God will also glorify him m himself

and glorify him at once [at the parousia,
expected shortly].

In taking up this hymn, John has shifted the tenses backwards. The past tenses now refer
to the glorifying that has taken place through the Son’s revelation of the Father during his
mcarnate life, while the future tenses now refer to the glorification that will take place at
once 1n the passion, death, resurrection, and ascension of the Son. Thus, the hymn be-
comes an expression of the basic themes of the Johannine theology of glory.

At his departure Jesus leaves his disciples a new “commandment” (see the covenant that
Jesus bequeaths in Lk 22:29 and the mstitution of the Last Supper in the Synoptists).

Some have criticized John’s concept of love for being more restricted and mtroverted
than that of the Sermon on the Mount. The Johannine Christ speaks of the mutual love
of the Christian community, not of the love even of one’s enemy.

Could 1t be, though, that the command of love, which, as we have suggested, parallels the
mstitution of the Last Supper n the Synoptists, 1s speaking explicitly to the agape meal of
the early community? For the agape meal was the focal expression of love within the
community.

Regimald H. Fuller



